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I TIMOTHY 2:11-15: MEANING AND SIGNIFICANCE

DOUGLAS J. MOO
TRINITY EVANGELICAL DIVINITY SCHOOL

The contemporary debate over the role of women in Christian ministry has
generated studies in a broad spectrum of disciplines, most of them discussing at
some point the relevant NT passages. Sometimes these discussions are based
upon adequate study of the crucial texts, but all too often a superficial and
arbitrary exegesis is found which, not surprisingly, serves only to confirm
conclusions which have been arrived at on other grounds. But, whether erudite
or simplistic, these studies have at least one factor in common: a failure to
agree on the conclusions to be drawn from the NT evidence. This disagreement
is all the more serious when it is recognized that it exists even (perhaps one
should say especially!) among scholars who hold a similar view of Scripture and
hermeneutical procedure.

Interpretations of 1 Tim 2:11-15 exhibit this lack of consensus to a
remarkable degree. Moreover, despite the fact that the text is one of the few
which touches directly upon the question at issue, a systematic exegesis of the
passage is difficult to find. Thus it is not inappropriate to attempt an
interpretation of these important verses in order to illuminate their significance
for the issue of women’s ministry.

As an organizing method, the study will be divided into two general stages.
In the first, [ will attempt to determine the “meaning” of the text; that which
Paul sought to communicate to Timothy in the setting of First Century
Ephesus. In the second stage, the crucial question of “significance” will be
investigated: to what extent is Paul’s instruction applicable to the
contemporary church? While these two questions are distinguishable, they
must not be regarded as separate: the exegetical conclusions directly and
importantly influence the question of normativeness.

I. The Meaning of 1 Timothy 2:11-15

The first part of 1 Timothy 2 focuses on the subject of prayer, almost
certainly with reference to the conduct of the congregational worship service.l
After expressing his desire that men (rodc dwbpac) pray “in every place” (v
8),2 Paul turns to the women. The transition is made with the word Goadrews,

130 most commentators.

2¢p mavrl Tdm¢s in v 8 probably has reference to the several house churches in Ephesus,
a.h‘l;ough it may extend beyond that (“wherever Christians gather”). Cf C. Spicq, Les
Epitres Pastorales (EBib; 4th ed.; Paris: Gabalda, 1969) 1, 372.
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which may suggest that Paul desires the women to pray “in like manner” to the
men3 or that, just as he wishes the men to pray (Bodopas . . . ﬂpoaerfxeaﬂm),
so he wishes the women to “adorn themselves” (Sodhouar . . .Koopel
éavrac)4 While the former cannot be definitely excluded,’ the latter finds
some support in the manner in which dboarws is employed in the Pastoral
epistles as a rather loose transitional word, linking together series of
regulations.6 In either case, it is likely that the context of public worship is
retained: in the assembly, women are to avoid ostentatious dress and should
clothe themselves? “with modesty and sobriety” (awgbpcoﬁm; a virtue often
praised in the Pastorals) and with good works.® Further, inasmuch as vv 11-15
seem to include a description of these “good works,”? and the learning and
teaching activities described there are obviously communal, it is almost certain
that Paul’s instructions in these verses must be taken as directed to this same
contexl: the congregational worship service.10

The subject of verses 11-15 is yvrrf, a word which can be translated either
“wife” or “woman.” It is argued that the former translation should be
accepted here, since the qualification in v 15 is clearly limited to mothers and,
it is claimed, Paul consistently relates wives to husbands, not women to men.11
But it is not at all obvious that Paul confines his teaching to marital as opposed
to sexual roles, and the context of the passage before us strongly supports the
broader meaning. Leaving aside v 15 for the moment, which will be treated
later and which is a problem however the present question is answered, we
observe that v 89 are clearly directed respectively to men and women, not
husbands and wives; unless, indeed, Paul commands only husbands to pray and

3Walter Kaiser, “Paul, Women and the Church,” Worldwide Challenge, (Sept., 1976)
10.In 1 Cor 11:5, the praying of women in the assembly is assumed, on which cf. infra.
4BAG, 907.

SCharles Ryrie’s contention that Paul clearly limits praying in the assembly to men
only in this passage cannot be sustained (The Place of Women in the Church [New York:
MacMillan, 1958] 76).

61 Tim 3:8, 3:11, 5:25; Titus 2:3, 2:6. Cf. Newport J. D. Whyte, “The First and
Second Epistles to Timothy and the Epistle to Titus” The Expositor’s Greek Testament,
ed. W. Robertson Nicoll, Vol. IV (Grand Rapids: Eerdmans, 1920) 108,

Txaraorors involves general “deportment™ as well as dress (BAG, 420; K. Rengstorf,
“raraorodt,” TDNT 7 [1971] 596).

8544 of “attendant circumstances” (cf. C. F. D. Moule, An Idiom Book of New
Testament Greek [2nd ed.; Cambridge: Cambridge University Press, 1959] 57).

9Pace Spicq (Epfires Pastorales, 379), the asyndeton need not indicate a transition to
another “plan™ or topic. Note 1 Tim 1:12, 15, 2:3.

105ohn Ed. Huther, Critical and Exegetical Handbook o the Episiles of St. Paul 1o
Timothy and Titus (Meyerk; 4th ed.; Edinburgh: T & T Clark, 1881) 131; Patrick
Fairbairn, Pastoral Epistles (Edinburgh: T & T Clark, 1874) 127; Martin Dibelius and Hans
Comzelmann, 4 Commentary on the Pastoral Epistles (Herm; Philadelphia: Fortress, 1972)
47.

I Russell C. Prohl, Woman in the Church (Grand Rapids: Eerdmans, 1957) 31-32;
Joyce Baldwin, Women Likewise (London: Falcon, 1973) 21-22; N. J. Hommes, “Let
Women be Silent in the Church: A Message Concerning the Worship Service and the
Decorum to be Observed by Women,” Calvin Theological Journal 4 (1969) 13.
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only wives to adorn themselves modestly.l2 Furthermore, the context to
which vv 11-15 are directed makes it likely that believers are being addressed as
worshippers, not as family members.13 Finally, one might have expected the
article or perhaps a possessive pronoun before &$pde in v 12 had Paul wanted
to make clear that he was speaking of husband-wife relationships.

The command that the women learn is qualified by two €v phrases,
expressing the manner in which the woman is to learn.14 novxwa can denote
either “silence” (cf. Acts 22:2) or “quietness” (2 Thess 3:12), but in a context
having to do with teaching and learning, the former is more likely.13
Additional support for this translation might be found in the context if Paul
intended the two prohibitions of v 12 to be counterparts of the two
qualifications in v 11 (& dmorayfi = obdt abfevreiv; &v fovyia = [od]
diddoxew). In addition to the need for “silence” as women learn is the need
for submissiveness. But submissiveness to whom or what? The several Pauline
texts in which wives are commanded to submit to their husbands (Eph 5:22;
Col 3:18; Titus 2:5; perhaps 1 Cor 14:34), the focus of v 12 and the close
parallel between 1 Tim 2:11-14 and 1 Cor 14:33b-35 (silence in the church -
submission - OT) would suggest that &dpdc should be inferred as the object.
On the other hand, the situation at Ephesus, in which false teachers were
leading many astray (including some women;cf. 1 Tim 5:13 and 2 Tim 3:6-7),
and in light of which there was great need for attentive and obedient learning,
argues for a broader reference: women were to submit “to the constituted
authority, i.e. the officials and regulations of the church.”16 Perhaps, however,
we are not forced to chose between these alternatives. dmorayh could very
well have application both to the learning process, in which submission to
“sound teaching” is commanded, and to the prohibitions of v 12, where
submission to men is the issue. Again, support for this dual reference may be
found in the structure of vv 11-12, which appears to be chiastic:

A yoriy &v fovxia
B pavfavérw
C & mdoy omorayy
B Sibdokew 8¢ yovawi odk émrpénw,008é adbevrely bwdpds
A O éva & flovxia
Dmorayd is then found at the focal point of the verses.

12George W. Knight III, The New Testament Teaching on the Role Relationship of Men
and Women (Grand Rapids: Baker, 1977) 30-31.

I3Herman Ridderbos, Paul: An Outline of His Theology (Grand Rapids: Eerdmans,
1975) 462 n, 107.

140n the use of év to indicate manner, sometimes called the adverbial usage, see BDF,
para. 198.

1580 BAG, 350; pace Kaiser, “‘Paul, Women,” 10. For a discussion of the term in
Hellenistic philosophy, see Spicq, Epitres Pastorales, 389-390 note 4. The meanings
“silence” and “quietness” or “rest” are found, with roughly the same frequency, in LXX,
Josephus and Philo.

16Walter Lock, A Critical and Exegetical Commentary on the Pastoral Epistles (1CC;
Edinburgh: T & T Clark, 1924) 32; Dibelius-Conzelmann, Pastoral Epistles, 47; cf. K. H.
Rengstorf, “uavfdvw,” TDNT 4 (1967) 410.




























































