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I TIMOTHY 2:11-15: MEANING AND SIGNIFICANCE

DOUGLAS J. MOO
TRINITY EVANGELICAL DIVINITY SCHOOL

The contemporary debate over the role of women in Christian ministry has
generated studies in a broad spectrum of disciplines, most of them discussing at
some point the relevant NT passages. Sometimes these discussions are based
upon adequate study of the crucial texts, but all too often a superficial and
arbitrary exegesis is found which, not surprisingly, serves only to confirm
conclusions which have been arrived at on other grounds. But, whether erudite
or simplistic, these studies have at least one factor in common: a failure to
agree on the conclusions to be drawn from the NT evidence. This disagreement
is all the more serious when it is recognized that it exists even (perhaps one
should say especially!) among scholars who hold a similar view of Scripture and
hermeneutical procedure.

Interpretations of 1 Tim 2:11-15 exhibit this lack of consensus to a
remarkable degree. Moreover, despite the fact that the text is one of the few
which touches directly upon the question at issue, a systematic exegesis of the
passage is difficult to find. Thus it is not inappropriate to attempt an
interpretation of these important verses in order to illuminate their significance
for the issue of women’s ministry.

As an organizing method, the study will be divided into two general stages.
In the first, [ will attempt to determine the “meaning” of the text; that which
Paul sought to communicate to Timothy in the setting of First Century
Ephesus. In the second stage, the crucial question of “significance” will be
investigated: to what extent is Paul’s instruction applicable to the
contemporary church? While these two questions are distinguishable, they
must not be regarded as separate: the exegetical conclusions directly and
importantly influence the question of normativeness.

I. The Meaning of 1 Timothy 2:11-15

The first part of 1 Timothy 2 focuses on the subject of prayer, almost
certainly with reference to the conduct of the congregational worship service.l
After expressing his desire that men (rodc dwbpac) pray “in every place” (v
8),2 Paul turns to the women. The transition is made with the word Goadrews,

130 most commentators.

2¢p mavrl Tdm¢s in v 8 probably has reference to the several house churches in Ephesus,
a.h‘l;ough it may extend beyond that (“wherever Christians gather”). Cf C. Spicq, Les
Epitres Pastorales (EBib; 4th ed.; Paris: Gabalda, 1969) 1, 372.
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which may suggest that Paul desires the women to pray “in like manner” to the
men3 or that, just as he wishes the men to pray (Bodopas . . . ﬂpoaerfxeaﬂm),
so he wishes the women to “adorn themselves” (Sodhouar . . .Koopel
éavrac)4 While the former cannot be definitely excluded,’ the latter finds
some support in the manner in which dboarws is employed in the Pastoral
epistles as a rather loose transitional word, linking together series of
regulations.6 In either case, it is likely that the context of public worship is
retained: in the assembly, women are to avoid ostentatious dress and should
clothe themselves? “with modesty and sobriety” (awgbpcoﬁm; a virtue often
praised in the Pastorals) and with good works.® Further, inasmuch as vv 11-15
seem to include a description of these “good works,”? and the learning and
teaching activities described there are obviously communal, it is almost certain
that Paul’s instructions in these verses must be taken as directed to this same
contexl: the congregational worship service.10

The subject of verses 11-15 is yvrrf, a word which can be translated either
“wife” or “woman.” It is argued that the former translation should be
accepted here, since the qualification in v 15 is clearly limited to mothers and,
it is claimed, Paul consistently relates wives to husbands, not women to men.11
But it is not at all obvious that Paul confines his teaching to marital as opposed
to sexual roles, and the context of the passage before us strongly supports the
broader meaning. Leaving aside v 15 for the moment, which will be treated
later and which is a problem however the present question is answered, we
observe that v 89 are clearly directed respectively to men and women, not
husbands and wives; unless, indeed, Paul commands only husbands to pray and

3Walter Kaiser, “Paul, Women and the Church,” Worldwide Challenge, (Sept., 1976)
10.In 1 Cor 11:5, the praying of women in the assembly is assumed, on which cf. infra.
4BAG, 907.

SCharles Ryrie’s contention that Paul clearly limits praying in the assembly to men
only in this passage cannot be sustained (The Place of Women in the Church [New York:
MacMillan, 1958] 76).

61 Tim 3:8, 3:11, 5:25; Titus 2:3, 2:6. Cf. Newport J. D. Whyte, “The First and
Second Epistles to Timothy and the Epistle to Titus” The Expositor’s Greek Testament,
ed. W. Robertson Nicoll, Vol. IV (Grand Rapids: Eerdmans, 1920) 108,

Txaraorors involves general “deportment™ as well as dress (BAG, 420; K. Rengstorf,
“raraorodt,” TDNT 7 [1971] 596).

8544 of “attendant circumstances” (cf. C. F. D. Moule, An Idiom Book of New
Testament Greek [2nd ed.; Cambridge: Cambridge University Press, 1959] 57).

9Pace Spicq (Epfires Pastorales, 379), the asyndeton need not indicate a transition to
another “plan™ or topic. Note 1 Tim 1:12, 15, 2:3.

105ohn Ed. Huther, Critical and Exegetical Handbook o the Episiles of St. Paul 1o
Timothy and Titus (Meyerk; 4th ed.; Edinburgh: T & T Clark, 1881) 131; Patrick
Fairbairn, Pastoral Epistles (Edinburgh: T & T Clark, 1874) 127; Martin Dibelius and Hans
Comzelmann, 4 Commentary on the Pastoral Epistles (Herm; Philadelphia: Fortress, 1972)
47.

I Russell C. Prohl, Woman in the Church (Grand Rapids: Eerdmans, 1957) 31-32;
Joyce Baldwin, Women Likewise (London: Falcon, 1973) 21-22; N. J. Hommes, “Let
Women be Silent in the Church: A Message Concerning the Worship Service and the
Decorum to be Observed by Women,” Calvin Theological Journal 4 (1969) 13.
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only wives to adorn themselves modestly.l2 Furthermore, the context to
which vv 11-15 are directed makes it likely that believers are being addressed as
worshippers, not as family members.13 Finally, one might have expected the
article or perhaps a possessive pronoun before &$pde in v 12 had Paul wanted
to make clear that he was speaking of husband-wife relationships.

The command that the women learn is qualified by two €v phrases,
expressing the manner in which the woman is to learn.14 novxwa can denote
either “silence” (cf. Acts 22:2) or “quietness” (2 Thess 3:12), but in a context
having to do with teaching and learning, the former is more likely.13
Additional support for this translation might be found in the context if Paul
intended the two prohibitions of v 12 to be counterparts of the two
qualifications in v 11 (& dmorayfi = obdt abfevreiv; &v fovyia = [od]
diddoxew). In addition to the need for “silence” as women learn is the need
for submissiveness. But submissiveness to whom or what? The several Pauline
texts in which wives are commanded to submit to their husbands (Eph 5:22;
Col 3:18; Titus 2:5; perhaps 1 Cor 14:34), the focus of v 12 and the close
parallel between 1 Tim 2:11-14 and 1 Cor 14:33b-35 (silence in the church -
submission - OT) would suggest that &dpdc should be inferred as the object.
On the other hand, the situation at Ephesus, in which false teachers were
leading many astray (including some women;cf. 1 Tim 5:13 and 2 Tim 3:6-7),
and in light of which there was great need for attentive and obedient learning,
argues for a broader reference: women were to submit “to the constituted
authority, i.e. the officials and regulations of the church.”16 Perhaps, however,
we are not forced to chose between these alternatives. dmorayh could very
well have application both to the learning process, in which submission to
“sound teaching” is commanded, and to the prohibitions of v 12, where
submission to men is the issue. Again, support for this dual reference may be
found in the structure of vv 11-12, which appears to be chiastic:

A yoriy &v fovxia
B pavfavérw
C & mdoy omorayy
B Sibdokew 8¢ yovawi odk émrpénw,008é adbevrely bwdpds
A O éva & flovxia
Dmorayd is then found at the focal point of the verses.

12George W. Knight III, The New Testament Teaching on the Role Relationship of Men
and Women (Grand Rapids: Baker, 1977) 30-31.

I3Herman Ridderbos, Paul: An Outline of His Theology (Grand Rapids: Eerdmans,
1975) 462 n, 107.

140n the use of év to indicate manner, sometimes called the adverbial usage, see BDF,
para. 198.

1580 BAG, 350; pace Kaiser, “‘Paul, Women,” 10. For a discussion of the term in
Hellenistic philosophy, see Spicq, Epitres Pastorales, 389-390 note 4. The meanings
“silence” and “quietness” or “rest” are found, with roughly the same frequency, in LXX,
Josephus and Philo.

16Walter Lock, A Critical and Exegetical Commentary on the Pastoral Epistles (1CC;
Edinburgh: T & T Clark, 1924) 32; Dibelius-Conzelmann, Pastoral Epistles, 47; cf. K. H.
Rengstorf, “uavfdvw,” TDNT 4 (1967) 410.
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A mildly adversative 8¢ introduces the corollary of v 11: If a woman is to
learn in silence and submission, she is forbidden the contrary, to teach or to
exercise authority over a man. Paul’s counsel is introduced with the verb
&mrpéncy, which Paul elsewhere uses with God as the subject (1 Cor 16:7) and
which thus can hardly be weakened to indicate a personal preference and no
more.17 Nor does the present tense justify restricting the advice only to Paul’s
day or to peculiar circumstances in a given period:18 the first person singular
formulation renders the present tense necessary and can have almost a gnomic
timeless force (cf. also 2:1 and 2:8). This, of course, does not prove that it
does here, but any limitation will have to be inferred from the context and not
on the basis of tense alone.

Two distinct, yet related, activities are prohibited women in this verse—both
of which require elucidation. Teaching is ranked by Paul as one of the
preeminent gifts given to the church (1 Cor 12:28-29; Eph 4:11; Rom 12:7);a
gift which he himself possessed (1 Cor 4:17; 1 Tim 2:7; 2 Tim 1:11) and which
Timothy also had been granted and was not to neglect (1 Tim 4:11-16).19
While the evidence is not clear-cut, the teaching gift seems to have been
restricted to definite individuals.20 The teacher was above all a transmitter of
the tradition about Christ (cf. Gal 1:12), which tradition was received by the
churches and to which they must remain true (Rom 16:17, Eph 4:21, Col 2.7,
2 Thess 2:15).21 This latter emphasis is particularly strong in the Pastorals,
where destructive and demonic teaching (86 aokaxias Sapovicor—1 Tim 4:1)
necessitated particular attention to “sound teaching” (dyiawodon
818 aoxaNa).22 The authority inherent in the teaching, and thus in the teacher,
is indicated by the fact that the teaching ministry was restricted to particular
individuals (the elder-overseer in the Pastorals {1 Tim 3:2, 5:17; Titus 1:9])
and by the combinations in which one finds the word: thus, Paul who was
appointed a “herald, apostle and teacher of the nations™ (1 Tim 2:7; ¢f 2 Tim
1:11) “proclaims, admonishing and teaching”™ (Col 1:28), and Timothy is

17Rightly Knight, Role Relationship, 31 n. 4; contra J. Massyngberde Ford, “Biblical
Material Relevant to the Ordination of Women,” JES 10 (1973) 682; Grant R. Osborne,
“Hermeneutics and Women in the Church,” JETS 20 (1977) 347; Kaiser, “Paul, Women,”
11. It may be that a rabbinic formula of prohibition is reproduced with this word (Spicq,
Epitres Pastorales, 379). Cf. 1 Cor 14:34, where the passive is used in a parailel
formulation,

18Pace Don Williams, The Apostle Paul and Women in the Church (Van Nuys, Calif.:
BIM, 1977) 112.

19The gift (xapwoua) which had been given to Timothy is not specifically designated in
1 Tim 4:14, but in light of the conclusion of v 13 (815 aoxalig) and the command in v 16
(¥rexe oeavr® kat 1 8Baorahig), teaching was almost certainly at least one component.

200nly 1 Cor 14:26 and Col 3:16 suggest otherwise. The former, however, should not
be pressed to mean that everyone who gathered exercised the gift of teaching; © . . . it dees
mean that any of them might be expected to take part in the service.” (Leon Morxis, The
First Epistle of Paul to the Corinthians [Tyndale New Testament Commentary; Grand
Rapids: Eerdmans, 1958] 199). On the Ilatter text, Greeven is probably correct:
“Vielmehr ist jeder zu seiner Gabe aufgerufen. In ihren Lehrern lehrt ‘sich’ in ihren
Ermahnenden ermahnt ‘sich’ die Gemeinde zu Kolossae ” (H. Greeven, “‘Propheten,
Lehrer, Vorsteher bei Paulus,” ZNW 44 [1952-53] 17).

21Greeven, “Propheten,” 19-23,
22k, Wegenast, “Teach, et al.” New I[nternational Dictionary of New Testament
Theology, ed. C. Brown (3 vols.; Grand Rapids: Zondervan, 1975-78) 3.765.
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encouraged to “command and teach” (1 Tim 4:11), to “teach and exhort” (1
Tim 6:2) and to “preach the Word ...in teaching” (2 Tim 4:1). In sum,
“teaching” according to Paul involves the careful transmission of the tradition
concerning Jesus Christ and His significance and the authoritative proclamation
of God’s will to believers in light of that tradition.23 This description
corresponds closely to that activity designated in later Judaism by the absolute
818 dokw, and the corresponding Hebrew lim&d. According Lo Rengstorf, these
words denote “the manner in which, by exposition of the Law as the sum of
the revealed will of God, instruction is given for the ordering of the
relationship between the individual and God on the one side, and the neighbor
on the other, according to the divine will.”24

With the word abfevreiv, denoting the second activity prohibited women, we
come to a major crux interpretum. Translations of this Biblical Greek hapax
range from the simple “have authority” (NIV; NASB) to the more nuanced
“dictate’’ (Moffat) to the remarkably dissimilar “engage in fertility
practices.”25 This divergence is a factor of the obscurity of the word: it is rare
before the third century and its cognates, while more numerous, do not present
the lexicographer with a clear picture. The noun adfévrng is employed in the
fifth-third centuries B.C. with the meaning “murderer,”26 a meaning preserved
in Wis 12:6.27 An apparently later meaning is “author,” “perpetrator”28 while
later still ab@érrng is used to mean “master.”29 The noun adfevria and the
adjective adfevrikos are attested beginning in the first century A.D., signifying,
respectively, “authority” or “restriction” and “original” or “authoritative.”30
In Patristic Greek, the verb alfevréw is widely used, with the sense “hold
sovereign authority,” “act with authority,” “possess authority,” etc.,31 and
this is the meaning suggested for one of the two extant pre-Christian

23Floyd V. Filson, “The Christian Teacher in the First Century,” JBL 60 (1941) 323;
Ridderbos, Paul, 453. Ford unduly restricts the meaning of the verb in 1 Tim 2:12 to the
episcopal formulation of doctrine (“Biblical Material,” 683).

24K, H. Rengstorf, “swdoxw” TDNT 2 (1964) 137.

In light of all this, it is difficult to understand how Hommes can assert that the
function teaching in 1 Tim 2 is “very far removed” from the office of minister (“Let
women be silent,” 12).

25Catherine C. Kroeger, “Ancient Heresies and a Strange Greek Verb,” The Reformed
Journal 29(3), (March, 1979) 13.

26F.1.1:ipicles, Andro, 172, Rhesus 873, Herc. Fur., 1359; Thucydides 3:58; Herodotus
1:117; Apollonius Rhodius 2:754.

2Tapoévrne yoveis Yuy&v dfonbrdrwr “parents who murder helpless lives” - RSV,
(Contra Kroeger [*“Ancient Heresies,” 13], this is almost certainly the correct translation
(cf. David Winston, The Wisdom of Solomon [AB; Garden City, N. Y.: Doubleday, 1979]
240).

28polybius, Hist, 22. 14. 2; Josephus, J. W. 2, 12. 5; Diodoxus Siculus 16.61.

29Cf. BAG, 120. If Euripides, Suppl. 442 is not emended, the noun appears as early as
the fifth century B.C. with this meaning (Cf, LSJ, 275; BAG, 120).

30cf. 1S3, 275; BAG, 120. For the adjective see particularly P. Oxy - 260.20
(ad0evriiic xwpoypagpic [“authentic deed”]) and Il Clement 14:3 (rd adfevrwedv [“the
reality™]).

31G. W. H. Lampe, A Patristic Greek Lexicon (Oxford: Claredon, 1961) 262.
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occurrences, in the Rhetoric of Philodemus,32 The other pre-Christian
occurrence comes in a papyrus letter dated 27 B.C., where adferréw
apparently means “self-assured, firm.”33 In the second century A.D. Ptolemy
uses the verb to mean, clearly, “have authority over” or “dominate.”34 It is
sometimes suggested that the verb is of vulgar origin because it is condemned
by the lexicographer Moeris (as is the noun by Phyrnichus).35 But such
condemnation, coming from Atticists, proves only that the word was part of
the vernacular,36

While the evidence is not extensive, the information outlined above allows
for the fairly certain conclusion that adfevréw in 1 Tim 2:12 must mean “have
authority.” This is the meaning of the verb in one of the two pre-Christian
occurrences, in the second century, and in the Church Fathers. Furthermore,
whatever the etymology of the noun be,37 it is clear that its meaning in the
Hellenistic period was most often “master, authority.”38 The connotation of
sexual involvement, suggested by Kroeger, is nowhere attested in the Classical
or Hellenistic period; her argument depends entirely upon later sources and on
the dubious use of terms coordinate with the verb. Furthermore, while the
nuance ‘“‘usurped authority” or of arbitrary of dictatorial rule is often
posited,39 there is nothing inherent in the word that suggests it; only a clear
contextual feature would allow such a connotation.

Having sought to determine the significance of each of the prohibitions of v
12, it is now necessary to investigate their relationship with each other. We
may begin by noting that, since Paul elsewhere encourages older women to
teach younger women (Titus 2:3-44), his prohibition of teaching here must be in
some way restricted. The focus on fmoraysf in vv 11-12 and the parallel passage
in 1 Cor 13:33b-34, where Paul forbids women from speaking because they are

32BAG, 120.

33BGU IV 1208.37-38. Cf. Dibelius-Conzelmann, Pastoral Epistles 47. This papyrus
letter and the Philodemus passage were unavailable to me.

34Tetrabiblos 157: & ptv odv 10D kpdvou orhp pdvos Thy olkodeoworiay ri Yuxfic
Aafor kal adbevrioas 700 re ‘Epuod kal tii aehrivne . . . (“If Saturn alone is ruler of the
soul and dominates Mercury and the moon..."). Note particularly the parallel with
olxob gomoria.

35Moeris, (ed. J. Pierson) 58; Phyrynichus 96.

36James hope Moulton and Wilbert Francis Howard, A Grammar of New Testament
Greek, Vol 1I: Accidence and Word Formation (Edinburgh: T & T Clark, 1929) 278.

373, H. Moulton and G. Milligan (The Vocabulary of the Greek New Testament
Hlustrated from the Papyri and Other non-Literary Sources [Grand Rapids: Eerdmans,
1963] 91) suggest that two separate roots are involved, one from &vrns, “to thrust,” the
other from 6elnws, “to die.” But this is disputed by Hjalmer Frisk (Griechisches
Etymologisches Worterbuch [2 vols; 2nd ed.; Heidelbery: Carl Winter, 1973} 1.185) and
Pierre Chantraine (Dictionnaire Etymologique de la Langue Grecque: Histoire des Mots
[Paris: Klincksieck, 1968] 1.138).

38W. Gunian Rutherford (The New Phrynichus [London: Macmillan, 1881] 201) thinks
it probable that the meaning “master” for abfévrne came from one of the older dialects.

39Baldwin, Women Likewise 22; Williams, Apostle Paul 112-113; Letha Scanzoni and
Nancy Hardesty, All We're Meanr to Be: A Biblical Agpmach to Women’s Liberation
gi}(ac?,”'ligxas: Word, 1974) 71; Ford, “Biblical Material,” 683; Hommes, “Let Women be

ent, A
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to be in submission, suggest that it is particularly the proper relationship of
men and women with which Paul is concerned. If this is so, the second
prohibition can be regarded as the basis for the first: women are not to teach in
the assembly because such activity would constitute “wielding authority” over
men and, hence, violate the principle of submission.40 But while the second
prohibition explains and qualifies the first, it is necessary to maintain that two
separate prohibitions are given: the construction with o08¢ admits of no other
explanation.4! Thus, it is illegitimate to view v 12 as forbidding only “the kind
of teaching in which women dictate to men;” such a restriction of 8§ aokew
ignores the fact, as indicated earlier, that teaching by its nature involves
authority and limits the meaning of ad@evrely without warrant.

Paul’s commands with respect to the woman’s role in the learning-teaching
activities of the assembly are given their rationale (ydp) in vv 13-14. These
verses offer assertions about both the creation and the fall, but it is not clear
how they support the commands in wv 11-12. The relevance of these
statements was presumably evident to Paul and Timothy and it is our task to
define this relevance.

With obvious reference to the Genesis 2 creation account, Paul first of all
asserts, without further explanation, that man was “formed”42 first. Clearly,
his emphasis is on chronological priority (mp&ros . . . elra) and it may be that
he is suggesting, in accordance with the view popular among both Jews and
Greeks, that priority in time necessarily involves superiority.43 But if, as seems
necessary in a statement so brief, elucidation of Paul’s intention is sought from
parallel texts, a different picture emerges. In 1 Cor 11:8-9, Paul substantiating
his claim that “woman is the glory of man” (v 7) argues: “for man did not
come from (ék) woman, but woman from man; neither was man created for
woman but woman for man.” These two assertions encompass both derivation
and subordination; according to Genesis 2, woman was made by God from
man’s rib, and she was to be a “helper corresponding to him.”4# If this line of
reasoning is assumed to lie behind Paul’s statement in v 13, his point would
appear to be that the role of women in the worship service should be in accord
with the subordinate, helping role envisaged for them in creation.

‘mSpiCq, Epitres Pastorales 379-380; Robert L. Saucy, “The Negative Case Against the
Ordination of Women,” Perspectives on Evangelical Theology: Papers from the Thirtieth
Annual Meeting of the Evangelical Theological Society (ed. K. S. Kantzer and S. N.
Gundry; Grand Rapids: Baker, 1979), 278. Spicq (Epitres Pastorales, 380) and J. N. D.
Kelly (4 Commentary on the Pastoral Epistles [HNTC; London: Black, 1963] 68) discern
an additional reference to the Genesis context, specifically to 3:16: “he will rule over
(LXX xvpiedoer) you,” but there is little to suggest that this context is already in the
Apostle’s mind.

41While it is tempting to suggest a kind of hendiadys (5édokew ... o8k
adfevrelv = “to teach authoritatively”), an examination of Paul’s use of o065 ¢ in similar
constructions shows that two separate provisions are always envisaged.

4?-"J\dauu, used also in Gen 2:7-8, 2:15 and 2:19, establishes a verbal link between 1
Tim 2:13 and the second creation account,

43Spicq, Ep;"tres Pastorales 380; cf. Str-B 3.256,626.
44K night, Role Relationship 4041,
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Whereas it is possible to suggest a plausible interpretation of v 13 by means
of parallel texts. such a recourse is not open to us in v 14, The assertion that
Eve alone was ‘“‘deceived™5 finds no parallel in the NT; nor is the fall
elsewhere introduced into a discussion of sexual roles. The situation is different
in contemporary Judaism: it became popular to lay virtually sole blame for
human sin and death on Eve’s shoulders, as the well-known statement in Sirach
demonstrates: “Women is the origin of sin, and it is through her that we all
die” (25:24).46 But in light of Paul’s very clear assertions about Adam’s
responsibility for sin and death in Romans 5 and elsewhere, it is most unlikely
that he is attempting to exempt man from blame and to picture Eve as the sole
culprit.

A second view of v 14 holds that Paul is making reference to the fact that it
was the woman, according to Genesis 3, who convinced man to eat the
forbidden fruit, so that, in Chrysostom’s words, “The woman taught once, and
ruined all.”’47 But if Paul had meant this, he could hardly have chosen a less
obvious way of saying it; the use of the verb dmardcw clearly suggests that the
focus is upon Eve’s relationship to the serpent, not on her influence over
Adam. Thirdly, others suppose that the domination of man over woman, part
of the judgment pronounced upon the woman in Gen 3:16, is evoked by
Paul.48 While this idea probably cannot be excluded, again it must be asked
whether such a view does justice to the emphasis upon deception; the Gen 3
narrative nowhere attributes the judgment upon the woman to her being
deceived.

What does seem clear is that Paul pays close attention to the actual wording
of Genesis 3, where he would note that only the woman confesses to have been
deceived (Gen 3:13; LXX — dmardw): it is this deception upon which he
focuses.49 An acceptable interpretation of this verse must do justice to this
fact, and to the emphasis on the contrast at this point between Adam and Eve;
moreover, it must show how the assertion about the historical experience of

45teanardw may have a perfective sense, “completely deceived™ (Spicq, Epitres
Pastorales 381; cf. Alfred Plummer on 2 Cor 11:3 (4 Critical and Exegetical Commentary
on the Second Epistle of St. Paul (o the Corinthians{ICC; Edinburgh: T & T Clark, 1915]
295), but this is not certain since Hellenistic Greek is known for the blunting of such
emphases. (Whyte, “The First and Second Epistles to Timothy,” 109).

46For the same idea, see also Adam and Eve (before A.D. 70) 18:1, 35:2-3, 44:2; The
Book of the Secrets of Enoch 30:17-28; Midr. Gen XVI1.8; and the discussions in Leonard
Swidler, Women in Judaism. The Status of Women in Formative Judaism (Metuchen, N. 1.:
Scarecrow, 1976) 47; E. E. Urbach, The Sages: Their Concepts and Beliefs (Jerusalem:
Magnes, 1975) 1.421; Bruce J. Malina, “Some Observations on the Origin of Sin in
Judaism and St. Paul,” CBQ 31 (1969) 24,

Several of the Church Fathers express a similar view (e.g. Tertulliun, de Cuit. Fem.,

I. 1; Augustine, Civ Deo, XIV 11),

4THom. 1X on 1 Tim 2:11-14, NPNF, XIIL. 436.

48Kelly, Pastoral Epistles 68. Fritz Zerbst views v 14 as a counter to an argument that
the fall obliterated created distinctions (The Office of Women in the Church [St. Louis:
Concordia, 1955] 54). But it is unlikely that such a view would have had any prominence.

49Huther, Timothy and Titus 132; E. F. Scott, The Pastoral Epistles (MNTC; London:
Harper, n.d.) 27. Philo noted the same fact: Leg, All 111, 61,
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Eve can lend support for the instructions to Christian women in general in v
11-12. If these requirements are to be met, it is difficult to avoid the
conclusion that Paul cites Eve’s failure as exemplary and perhaps causative of
the nature of women in general and that this susceptibility to deception bars
them from engaging in public teaching.50 In addition to the obvious need to
link v 14 to its context, this general application finds support in the use of
7 yord, “the woman,” which may imply a broader referenceS! and in the
perfect participle yeyover, which suggest the continuing effects of the
deception.52 While ambiguities remain, it is arguable that only this inter-
pretation adequately accounts for the data given above: the stress on Eve’s
deception, the indication of the lasting effects of the action, and the fact that v
14 functions as support for the teaching in vv 11-12. It should be noted that, in
attributing blame to the woman here, Paul in no way seeks to exonerate man
and obviate his responsibility for sin: he concentrates upon the woman because
it is her role which is being discussed. Elsewhere, Adam comes in for severe
criticism, indeed more severe perhaps than Eve’s: to disobey (Rom 5:19), is
less excusable than to be deceived.53

While less explicit, it may be that Paul intends to make a further point by
juxtaposing v 13 and v 14: the woman, created to be man’s helper and
subordinate to him (Genesis 2), acts independently when confronted with
temptation, to the downfall of both (Genesis 3). It may be that Paul views the
teaching/ruling activity of women in the church as just such an improper
reversal of intended roles.34

In vv 13-14, then, Paul substantiates his teaching in vv 11-12 by arguing
that the created order establishes a relationship of subordination of woman
to man, which order, if bypassed, leads to disaster,55 and by suggesting
that there are some activities for which women are by nature not suited. That
Paul’s argument from Genesis supports his prohibition of particular functions
as well as the general need for submissionSé is made clear by the nature of his

50Donald Guthrie, The Pastoral Epistles (Tyndule New Testamant Commentary; Grand
Rapids: Eerdmans, 1957) 77; H. P. Liddon, Explanatory Analysis of St. Paul's First
Epistle ro Timothy (Minneapolis: Klock & Klock, 1978 [=1897]) 19.

S1The article with yuwrf is almost certainly anaphoric, yet the shift from the proper
name earlier in the verse implies a broadened reference. (Whyte, “The First and Second
Epistles to Timothy,"” 109).

52~,«&@a9m éwdenotes entrance into g given situation, the perfect stressing “les effects
permanents de l'acte initial.” (Spicq, Epitres Pastorales 381-382).

S3Contrast Milton: “Against his better judgment, not deceived, But fondly overcome
with female charms.” (Paradise Lost X. 998).

S4Fairbairn, Pastoral Epistles 129; Peter Brunner, The Ministry and the Ministry of
Women (Contemporary Theology Series; St. Louis: Concordia, 1971) 27-28; Knight, Role
Relationship 31. For the sake of completeness, the view of Scanzoni and Hardesty should
be mentioned. They argue that the “primary concern here is not so much the role of
women as the possibility of false teaching;” and that Paul warns all his readers to avoid
becoming deceived as Eve was. (4l We're Meant to Be 70-71, 37). Such an interpretation
does violence both to the contrast in v 14 (not Adam, but Eve) and to the context.

55J. 1. Packer, “Postcript: 1 Believe in Women’s Ministry,” Why Not? Priesthood and the
Ordination of Women, (ed. Michael Bruce and G. E. Duifield; rev. ed.; R. T. Beckwith;
Appleford Abingdon, Berks: Marchem Manor, n.d.) 170.

56Pace Osbourne, “Hermeneutics,” 348.
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argument in v 14: the verse simply does not make sense as a substantiation of
the need for submission only.

Virtually all commentaries understand v 15 as a qualification added to
lessen the impact of vv 13-14, but there is little argument as to what precisely
this qualification is. The following views can be found:

1) Despite the judgment pronounced upon woman (Gen 3:16), Christian
women will be safely preserved through the experience of childbirth.37

2) Christian women will experience salvation even though they must bear
children (Gen 3:16).58

3) By observing her proper role (rexvoyovia) and maintaining Christian
virtues, the woman will be kept from the error just mentioned (lording it over
the husband and being deceived).5?

4) Christian women are saved through good works, figuratively represented
by Texvoyovin.60

5) Despite the disastrous results of Eve’s deception, Christian women will
be saved through the childbirth, the coming of the Messiah, just as was
promised in the protoevangelium (Gen 3:15).61

6) It is not through active teaching and ruling activities that Christian

women will be saved, but through faithfulness to their proper role, exemplified
in motherhood.62 .
Options two, three and four can be quickly eliminated because they fail to do
justice to the sense of the words: two gives an unnatural meaning to 5ud; three
to 65w and four to Tekvoyovia. Option one can probably be excluded also;
ohtw consistently indicates salvation from sin in Paul,63 and the conditional
clause is hard to explain in this reading. It is more difficult to decide between
five and six. In favor of the former is the context of Genesis 3, clearly in Paul’s
mind in v 14, the natural meaning given 6¢5¢w and 84 and the article with
rekvoyovla. Despite this, however, option six should probably be preferred.
While rexvoyovia could possibly denote the birth of Chuist, it is certainly not
the most natural explanation;64 and Paul uses the verbal form of this word in 1
Tim 5:14 to mean the rearing of children. The article need not be specifying,
but may be generic.65

Positively, the view that regards v 15 as a specification of the role through

57Moffat’s translation: “‘get safely through childbirth;” cf, also NASB: “Preserved
through the bearing of children;” Moule, Idiom Book 56.

58Scott, Pastoral Epistles 28.

598, Jebb, “A Suggested Interpretation of 1 Tim 215 ExpTim 81 (1969-70) 221.

604 view mentioned by Spicq (Ep;'}res Pastorales 383).

61Lidcl(m, First Timothy 20; Ellicott, Pastoral Epistles 38-39; Lock, Pastoral Epistles
33; Williams, Apostle Paul 113, Pace Williams, it is impossible to view v 15 as “erasing” the
priority of Adam in creation.

62Robert Falconer, “1 Timothy 2:14,15, Interpretative Notes” JBL 66 (1341)
376-378; Huther, Timothy and Titus 133; Kelly, Pastoral Epistles 69; Spicq, Epitres
Pastorales 382-83; Ridderbos, Paul 309 n. 140,

63Cf. BAG 805-806; only 2 Tim 4:18 is questionabie.

64As Guthrie says, “...if that were the writer’s interpretation, he could hardly have
chosen a more obscure or ambiguous way of saying it” (Pastoral Epistles 78).

65Guthrie, Pastoral Epistles 77.
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which women experience salvation admirably suits the context of vv 9-14,
where the issue is obviously the proper sphere of women’s activities. Moreover,
such an interpretation finds support in the larger context, for a frequently
recurring motif in the Pastoral Epistles is the need for Christian women to
devote themselves to the care of homes and the raising of children (1 Tim
5:9-10, 5:14; Titus 3:4-5). Such advice was clearly needed as an antidote to the
false teachers, who counseled abstention from marriage (I Tim 4:3) and
generally, it seems, sought to denigrate those virtues and activities which Paul
regarded as fitting for Christian women.66

Finally, this view satisfies the linguistic evidence better than any other.
06¢w retains its natural Pauline sense, deliverance from sin‘and its condemning
power, perhaps especially here in the ultimate, eschatological sense. 5id will
indicate not the ultimate cause, but the efficient cause: Tekvoyovia is one of
those “good works™ (v 10) through which the Christian woman preserves her
place in the salvific scheme 67 in contrast to those women who have hearkened
to the false teaching, and who have “turned away to follow Satan” (1 Tim
5:13). Similarly, Paul admonishes Timothy in 4:16 to watch his life and
doctrine closely and to persevere in them, “because if you do, you will save
(ochoews) both yourself and your hearers.”

A serious difficulty with this view still has to be faced, however. Does v 15
imply that women experience ultimate salvation only insofar as they beget
children? Clearly such a conclusion is incompatible with clear Pauline
teaching,68 but an explanation can be found which blunts the force of this ob-
jection. rexvoyovia, which may indicate child-rearing as well as child-bearing,69
may represent, by synecdoche, the general scope of acrivities in which Chris-
tian women should be involved.70 That this is a legitimate interpretation is
suggested by the text in 1 Tim 5:14, in which Paul expresses his wish that
young women “marry” and “‘beget children” (rexvoyovdiv) where, again, it can
hardly be the case that Paul wants all young women to marry. Finally, to
remove any possibility of an ex opera operato understanding, Paul adds the

66Falconer, “1 Timothy 2:14,15” 376-378. And note b Ber, 17a: “Whereby do women
earn merit? By making their children go to the synagogue to learn Scripture. . ..”

670n the use of 84 to denote “efficient cause,” see M, J. Harris, “Prepositions and New
Testament Theology,” New International Dictionary 3. 1182.

Most who hold the view outlined above interpret §id gs denoting “attendant circum-
stances” (Falconer, “1 Timothy 2:14,15,” 376; Spicq, Epitres Pastorales 383. Ridderbos
translates: “. .. the way in which this salvation takes place.” [Paul, 309 n. 140]). But the
connection between guwi¢w and rexvoyovia would appear to be closer than this; “good
works,” after all, are not a means of salvation, but are essential components of the
continued experience of salvation.

68E.g., 1 Tim 5:3-10; 1 Cor 7:8-9, 26-27, 34-35.

69Cf. W. M. Ramsay, The Teaching of Paul in Terms of the Present Day (2nd cd.;
Londoun: Hodder and Stoughton, n.d.) 170-175 and Spicq, Epitres Pastorales 383-384, n.
5; contrast Moulton - Milligan, Vocabulary 628.

70That Christian women are the subject of pefvwouw, rather than their children (Joachim
Jeremias, Die Briefe an Timotheus und Titus [NTD; G8ttingen: Vandenhoeck & Ruprecht,
1968] 19) or husbands and wives (Whyte, “The First and Second Epistles to Timothy,”
110) seems clear from the context and represents a natural shift from singular to plyral,
perhaps thereby stressing the paranaetic quality of the condition. (Spicq, Ep res
Pastorales 383; Lock, Pastoral Epistles 33).




































