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TRADITION AND QLD TESTAMENT IN MATT 27:3-10
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Matthew's narrative of Judas' death is climaxed by the
last, and perhaps the most complex of his Reflexionszitate.
In keeping with other quotations of this type, uncertainties
concerning the source(s) and textual basis exist, complicated
in this case by the problematic reference to Jeremiah. The
disparate elemerts of the quotation and their close relation-
ship to the details of the narrative, along with apparent
contradictions to the parallel narrative in Acts 1:17-20,
suggest the existence of a creative exegetical procedure.
And many would call this procedure a midrash./1l/ The legitimacy
of this designation can be determined only after the close-knit
threads of narrative and gquotation have been unravelled. It
will be convenient to proceed by examining the quotation first
and then the relationship of the narrative and the quotation.

I. The Quotation

The text of the citation is drawn mainly from Zech 11:13,
although several important elements find no counterpart in
Zechariah. In view of the ascription of the citation to
Jeremiah, these extraneous elemnents are best explained by
supposing that a passage from that prophecy has influenced the
quotation./2/ It will be necessary to test this hypothesis
by looking closely at the relationship between Lhe quotation,
the narrative and suggested background passages from Jeremiah.
The complexity cof the textual background and the freedomwith
which the texts are used warrant a phrase-by-phrase
investigation of the citation. For convenience of reference,
I include here the MT and LXX of Zech 1l: 12b-13:

1127980 PN MIAT OINN?Y :ADD DreYe 7opTaN 177p7n
qpan o2eY%Y ANPRY OA?7YN PP WK PR TR IXITATIN
SXIPATIN IR 072 1AN 778N
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neee cctnoav TV uLoddv pou TPLEROUTO &p?upoﬁs.

l*xuo eUnEY xdpuog apds pe hdahs avrovg elg

10 ywvevtApLov, xal oxfdal Eu 66nuu6v Eoruv,

ov 1pérov ééouupéaanv bep adTiv. xaL EAXBOV

Tous tp»&ROvta uoyapoﬁs xau EvéBarov aldtovg

_els Tov_olrov xuplov els 10 xwvevtdolov.

xal £AaBov T& TpLdxOvVTa apylpura (Matt 27:9b) is a fairly

straightforward rendering of the beginning of the second major
clause in Zech 11:13. As in 26:15, Matthew uses the word
dpylprov, which may be a reflection of his Markan Vorlage
(cf. Mark 14:11)./3/ Eiafov is probably to be understood as
a third person ('impefsonal') plural, as against the first
person singular of the LXX./4/ This medification may reflect
the tradition, since Matthew presents the priests as 'taking'
the money (v 6--idBovrcg 1& 4pydpia). Since dpylpia is perhaps
a reflection of Matthew's Markan source, no decision can ke
reached regarding the textual background of the phrase.

THY Topfiv 10U tetuunpdvou (Mt 27:9¢) is closer to MT
than to LXX, which deviates considerably from the Heb. The
personalized tetuunuévov perhaps depends on a vocalization of

%0 'the price' as W72 'the honored one' (cf. the Pesh.)./5/

Tty beautifully captures the irony inherent in 19?
('excellence'), while retaining the basic meaning of 'price,'
since tivud can convey either of these ideas./6/ The freedom
with which Matthew treats his Zechariah source is already
evident, in the transposition of the two clauses, xal ciafov
.+ - and ThHy Tepdv . . .

ov érvpfcavto 4xd U@y "IopafA (Matt 27:9d). The change of
pexrson in the verxb is a necessary translation modification,
since tiudw is transitive, while P? is intransitive, but
the change undoubtedly also commended itself to Matthew as
more closely approximating his tradition./7/ The phrase
clearly depends on MT since LXX has nothing comparable. &nd,
like its Heb. counterpart, 1P has a partitive sense./8/
Matthew substitutes ul@v 'Iogpad) for the Hedrew pronominal
suffix, a modification required because of the lack of an
antecedent for the pronoun./9/ 1In the followzng phrase,
the reading Céunav is generally preferred to £wxa, the
following pou and the OT verse providing strong temptation to
assimilate to the first person./l0/ On the other hand, the
following « may have led to the addition of the v/l1/ and
the narrative context would have exercised a powerful attraction
to the third person plural./l12/ On the whole, Ebwkav is
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more difficult and should probably be preferred. The less
forceful 6¢éwul (contrast LXX &vpdilw, MT 77¥) is perhaps
used because the context '. . . calls for a less forceful
action on the part of the Jewish leaders.'/13/

With the phrase el TV &ypdv 10D epuudws the major crux of
the quotation is reached. No extant text or version gives any
hint that a field is involved in the events narrated in
Zechariah 11. While its presence in the quotation is no doubt
due to the prominence of a field in the tradition associated
with the death of Judas, the attribution of the citation to
Jeremiah invites attempts to relate the mention of a field to
a passage from that OT book. The passages usually suggested
are Jeremiah 18 and 32./14/ The former passace features
Jeremiah's visit to the house of the potter, while the purchase
of a field figures prominently in the latter. dyyeTov
dotpdnLvov ('earthenware jar') in Jer 32:14 is often cited as
the point of contact belween Jeremiahh 32 on thke one hand, and
Jeremiah 18 and Zechariah 11 on the other./15/ Torrey
conjectures that the Hanamel of Jeremiah 32 may alsc have been
the potter of Jeremiah 18, but this supposition is without
evidence./16/ fpa and Y are common roots and do not provide
sufficient basis for the joining of Zech 11:13 with Jer 32:9/17/
Therefore, the only real parallels are found in the fact that
a pottexr is featured in Jeremiah 18 and Zech 11:13 and the
purchiase of a field in Jeremiah 32 and the Judas tradicion. The
links between Jeremiah 18, 32 and Zech 11:13 are tenuous at
best and it is difficult to reconstruct a process by which
they would have been joined togethexr. It is therefore
necessary to ask if any other passage from the book of
Jeremiah may provide a more relevant backgrourd for the
narrative in Matt 27:3-8.

One's attention is immediately drawn to Jer 19:1-13.
Two verbal links exist between Jeremiah 19 ané Matt 27:3-10:
‘innocent blood' (@2py 07 [LXX: alpdrev &dduv]--v 4) and
'potter' (1¥17 [LXX: reniaopévov]--vv 1, 11). Even more
striking is the thematic parallel: Jeremiah prophesies that
a locality associated with potters (v 1) will be renamed
with a phrase connoting violence (v &) and used as a burial
place (v l1), as a token of God's judgment upon Jerusalem (and
in particular, upon the Jewish leaders (v 1))./18/ While a
'field' is not specifically mentioned in Jeremiah 19, the
contextual similarity to Matt 27:3-10, taken in conjunction
with the verbal connection (especially the key-word 'potter')
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is a scolid basis for associating Jeremiah 19 with the gquotation
in Matt 27:9-10. If, as seems likely, the parallel between

the tradition of Zech 11:13 and Jeremiah 19 was first
discovered through the common mention of a 'potter,' the MT

has surely been the basic text employed, since LXX paraphrases
1¥1? in Jer 19:1 and 11.

The last phrase of the guotation again has no counterpart
in Zech 11:13./19/ Based on the belief that the reference
to the field is from Jeremiah 32, Torrey feels that Jexr 32:6
and 8 have given rise to the reference to God's command./20/
Lindars proposes a more complex background. The words #add
guvetaley wdpuog are found in Exeod 9:12, where they indicate
the fulfillment of God's promise to Moses that, notwithstanding
the plague of boils, Pharach would continue to harden his
heart against the requests of the Israelites. This verse from
Exodus is related to Zech 11:13 through the mention of the
furnace used for the production of the ashes which caused the
boils (Exod 9:8; cf. LXX Zech 11:13: xuveuvtrhdpLov [‘foundry‘]).
Thus, the 'ingenious' exegete 'expresses the idea of the divine
command, suggested to him by Jer 32 (39). 14, in the phrase
found in the Exodus passage.'/2l/ The LXX word for 'furnace'
in Excd 9:8 is not the same one found in Zechariah, however,
and the whole reconstruction is generally too 'ingenious'
to be acceptable.

However, while dependence on Exod 9:12, mediated through
Jeremiah 32, deoes not seem sufficient te explain the phrase in
Matthew, an element of truth in this reconstruction can be
seen when it is recognized that the phrase xa$d guvétoafev
npLog in BExod 9:12 is only one of a number of similar sayings
in the OT./22/ 1t is probable that Matthew draws on this
stereotyped expression as a paraphrase of the opening words
of Zech 11:13, 'and the lLord said to me.'/23/ That the words
must be an attempt to introduce Zech 11l:13a into the citation
is demonstrated by the anomalous pou. The verbal agreement
between the phrase in Matthew and the LXX rendition of many
of the 'obedience formulas' indicates that Matthew was aware
of the expression in its Greek form./24/

The formula guotation is therefore built up from several
OT =slements: the foundation and essential struclure is provided
by thc phrases drawn from Zech 11:13, but the mention of the
field provides an important 'remocdelling' of the quotation,
based on the Judas tradition and with reference to Jeremiah 19,
















































