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Introduction

In this article, 1 focus on Paul’s Old
Testament “justification” for the inclusion
of Gentiles in the new covenant people
of God within the Epistle to the Romans.
While not, in my view, the central pur-
pose of Romans, the inclusion of Gentiles
and the related question about the unity
of salvation history is a critical issue in
Paul’s explanation and defense of the
gospel. Analyzing Paul’s OT-based argu-
ment for this critical move in salvation
history provides us with a large though
not always clear window through which
we can observe Paul’s hermeneutics of OT
appropriation.

How large is the window? Precise
identification of quotations is a difficult
matter, but, counting each place where
Paul breaks the flow of his own words
with several or more words verbatim
from the OT, we arrive at about 100 quo-
tations in all the letters of Paul.? More
than half of these—fifty-five—are found
in Romans. And thirty-five of these fifty-
five quotations—over sixty percent—are
related in some fashion to the issue of the
inclusion of the Gentiles.

How clear is the window? Not very,
apparently, as the volume and diversity of
proposals explaining this facet of Romans
demonstrate. We may take the monograph
of Terrence Donaldson, Paul and the Gen-
tiles, as an example.’ Arguing that the
epochal shifts in Pauline scholarship over
the last thirty years have rendered unten-
able traditional answers to the question,

in Romans!
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Donaldson sets out to discover just why it
was that Paul came to believe that Gentiles
should be included in the new people of
God. Donaldson concludes that Paul’s
universalism was simply the extension of
the view of Gentiles that he had held as
a Jew. Paul the Jewish covenantal nomist
believed that Gentiles could become
members of God’s people by identifying
with Israel via circumcision and law-
keeping. Paul the Christian continued
to believe that Gentiles could be saved
by identifying with Israel, God’s people,
although this identification now came via
faith in Christ and not by circumcision
and torah.

Donaldson’s argument is careful, wide-
ranging, and often illuminating. But what
is especially relevant for our purposes is
Donaldson’s contention that Paul could
not have derived his belief about Gentile
inclusion from the OT. For Paul’s appeal to
the OT on this topicis often contrived and,
viewed on its own merits, unconvincing.
Passages are wrested from their contexts,
misapplied, and elements within the texts
that are uncongenial to Paul’s interpreta-
tion are suppressed. Clearly, Donaldson
concludes, Paul turns to the OT to justify,
by whatever means necessary, a view of
the Gentiles that he has already derived
from elsewhere.

In this article, then, I bring together
three issues that have stimulated my
interest for a long time: the use of the OT
in the New, the relationship of the church
to Israel, and Romans. Mixing three top-
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ics of such complexity is audacious and
probably foolhardy. Perhaps I will end up
saying little that is significant about any
one of them. But I hope that I will at least
stimulate some general thinking about
these matters.

Paul’s Use of OT Quotations

In a vast, overarching inclusio, Paul
intertwines concern for the Gentiles, his
gospel, and the OT at both the beginning
and the end of Romans. The first thing Paul
says about the gospel in Romans is that it
was “promised beforehand through his
prophets in the Holy Scriptures” (1:2), and
he links to this gospel to his own apostolic
calling to inculcate “the obedience of faith
among all the Gentiles” (v. 5; my trans.).*
Then, in the concluding doxology—which
I take to be original to the letter*—Paul
again speaks of his “gospel,” relating it to
the “mystery” that is “now revealed and
made known through the prophetic writ-
ings by the command of the eternal God,
so that all the Gentiles might come to faith
and obedience” (16:25-26).° This triad of
gospel, Gentile inclusion, and the OT then
surfaces in various ways throughout the
letter.” Paul makes other general assertions
about the OT and his gospel (e.g., 3:21). He
appeals directly to Scriptural stories, most
notably that of Abraham. He alludes to
the Scriptures, weaving its language into
his own words in order to suggest more
subtle relationships between his teaching
and the OT revelation. But I will confine
myself to the quotations.

As we said, we find thirty-five quota-
tions in Romans that seem to be part of
Paul’s universalizing hermeneutic. These
thirty-five quotations may be subdivided
by topic into three categories.

Members of the New Covenant

First are quotations that directly or
indirectly support the inclusion of Gen-
tiles within the new covenant people of
God. A good example here would be Rom
4:18: “[ Abraham] in hope believed and so
became the father of many nations, just
as it had been said to him, ‘So shall your
offspring be” [Gen 15:5].” Fifteen quota-
tions belong in this category.

4:17 = Gen 17:5

4:18 = Gen 15:5

8:36 = Ps 44:22

9:25-26 = Hos 2:23 (MT and LXX 2:25);
1:10 (MT and LXX 2:1)

10:11 = Isa 28:16

10:13 = Joel 2:32 (LXX 3:5)

10:18 = Ps 19:4

10:19 = Deut 32:21

10:20 = Isa 65:1

14:11 = Isa 45:23

15:9 = Ps 18:49

15:10 = Deut 32:43

15:11 = Ps 117:1

15:12 = Isa 11:10

15:21 = Isa 52:15

Condemnation of Israel

A second category of quotations are
those that “level the playing field”
between Jew and Gentile by denounc-
ing Israel’s sin and announcing Israel’s
condemnation. The series of quotations
in Rom 3:10-18, all directed to “those who
are under the law” (v. 19) provides a good
example. We find twelve such quotations

in Romans.

2:6 = Prov 24:12 (Ps. 62:127)
2:24 = Isa 52:5

3:10-12 = Ps 14:1-3

3:13a =DPs 59

3:13b = Ps 140:3b

314 = Ps 10:7

3:15-17 = Isa 59:7

3:18 = Ps 36:1

10:16 = Isa 53:1

10:21 = Isa 65:2

11:8 = Deut 29:4/Isa 29:10
11:9-10 = Ps 69:22-23
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True Israel

Third, we find quotations that Paul
uses to support his interpretation of the
extent and nature of true, “spiritual,”
Israel. These quotations come, as we
might expect, in Romans 9, where we find
eight such quotations.

9:7 = Gen 21:12

9:9 = Gen 18:10, 14
9:12 = Gen 25:23

9:13 = Mal 1:2-3

9: 15 = Exod 33:19
9:17 = Exod 9:16
9:27-28 = Isa 10:22-23
9:29 = [sa 1:9

These thirty-five OT quotations are
drawn from a relatively small number of
OT books. Paul depends especially on the
Psalms (ten quotations) and Isaiah (eleven
and one-half quotations). The Genesis
story of Abraham, while not reflected in
many OT quotations, is, of course, very
important. And also playing a significant
role (though with only two quotations) is
the ”Song of Moses” in Deuteronomy 32.*
Also represented are: Genesis (3), Exodus
(2), Deuteronomy (1/2 outside the Song
of Moses), Proverbs (1), Joel (1), Hosea (1)
and Malachi (1).

How does Paul use these texts in the ser-
vice of his theology of Gentile inclusion?
In order to answer this question, I will
follow a method that I have found helpful
elsewhere in analyzing the appropriation
of biblical texts.” Basic to this method is a
distinction between “appropriation tech-
niques” and “hermeneutical axioms.” The
former refers to the various methods used
by authors to appropriate the meaning of
biblical texts for their own purposes and
applications. These techniques are found
widely in the first-century Jewish world,
utilized by various Jewish groups as well
as by the early Christians. Hermeneuti-
cal axioms, on the other hand, are those

theological convictions that direct and
guide the way in which the appropria-
tion techniques are applied. And it is at
this level that the real differences among
first-century interpreters of the biblical
text emerge. The different applications
given to Isaiah’s call to “prepare in the
desert the way for the Lord” (40:3) by the
Qumran community and by the evange-
lists has nothing to do with their exegetical
techniques and everything to do with their
convictions about where and how God

was revealing himself.

Appropriating OT Texts

Simplifying matters considerably, we
can detect three basic appropriation tech-
niques in the thirty-five quotations we are
examining. The most common technique,
displayed in seventeen of the thirty-five
quotations, involves a direct application
of the text. In these instances, Paul makes
no evident changes in the text that he cites;
nor does he apply the passage in a way
that is inconsistent with its original mean-
ing. In these cases, the legitimacy of Paul’s
application of the OT text will depend
on the legitimacy of the basic theological
convictions that drive his reading of the
OT—what we have called hermeneutical
axioms. A good example of the kind of
direct appropriation is Paul’s use of Isa
52:15 in Rom 15:21. Isaiah is prophesying
about how the mission of the “servant of
the Lord” will have an impact on nations

LA

and kings, who “will see” “what they were
not told” and “understand” “what they
have not heard.” Paul uses this language
to justify his missionary practice of bring-
ing the gospel to places where Christ had
not yet been proclaimed. What legitimizes
this use of the Isaiah text for Paul is a cer-
tain interpretation of the enigmatic figure

of the “servant of the Lord.” Probably Paul
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sees the “servant” as Christ, although
some have suggested that he may also see
himself in the role of the “servant.” But,
in either case, Paul’s appropriation of the
passage is quite “direct” once this broad
hermeneutical assumption about the text
is recognized.

A second appropriation technique
evident in these quotations is “modifica-
tion of the text.” Under this heading I
include places where Paul has evidently
consciously created or chosen a form of
the text that conforms the quotation to its
intended application. Paul does not use
this technique very much in the quota-
tions we are studying; we find only three
possible examples. Much more significant
for our study is the third appropriation
technique evident in these quotations:
shift of meaning. In these cases, Paul has
evidently applied the OT text to a situ-
ation or in a way that does not seem to
be.in keeping with its original meaning.
This appropriation technique in evident
to varying degrees in fourteen of the texts
that Paul cites.

I now want to look more closely at
the texts where we find Paul using these
appropriation techniques with a view
toward illuminating the universalizing
hermeneutic that informs this interpre-
tation of the OT. Since twenty-six of the
thirty-five passages we are considering
occur in four blocks of text, it will be most
convenient to begin with the quotations
found in these four passages.

Romans 3:10-18

The first of the blocks we consider is
3:10-18, which is a catena of quotations
from the OT used to support Paul’s
contention that “all people, whether
Jews or Gentiles” are “under sin” (v. 9).
Nowhere else does Paul use a quotation

so long or one drawn from so many dif-
ferent (at least six) OT passages. There are
resemblances between this collection of
thematically-linked verses and what the
rabbis called “pearl-stringing,” and some
have suggested that Paul is quoting an
early Christian psalm or “florilegium.”"
This is not clear, however; and, in any
case, Paul’s purpose in citing these verses
is clearly to substantiate the accusation of
v.9, and, in particular, his claim that sin is
universal. Thus, the “all” of v. 9 is taken up
in the repeated “there is no” of the quota-
tions; and the way is prepared, in turn, for
the universal application Paul gives the
sequence of quotations in vv. 19-20.

The quotations begin with a series of
phrases taken from Ps 14:1-3 (LXX 13:1-3)
(Ps 53:1-3 is almost identical). As is the
case with most of the quotations in this
series, Paul’s wording agrees closely with
the LXX. But there is one important differ-
ence: where the Psalm text has “there is
no one who does good,” Paul has “there
is no one who is righteous.”" Granted
the important of the language of “righ-
teousness” in this part of Romans (cf. 3:4,
5, 8, 19, 20), the word is almost certainly
Paul’s own editorial change.'”? We have
here, then, a “modification of the text,”
although the modification is so slight at to
create almost no change from the meaning
of the original.

The rest of the quotations also contain
some minor modifications of the text, but
the difficulty of determining the textual
source in each case combined with the
fact that the changes do not materially
affect the sense renders them innocuous
for our purposes. What is more serious is
the apparent shift of application that we
find in several of the quotations. Psalm 5:9
(MT, LXX 5:10), quoted in v. 13b, Ps 140:3b
(MT 140:4b; LXX 139:4b), quoted in v. 13¢,
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and Ps 10:7 (LXX 9:28), quoted in v. 14,
all refer to wicked enemies of the psalm-
ist. Here we have an example of shift of
application. Many commentators put the
quotation of Isa 59:7-8a in vv. 15-17 in the
same category, arguing that the Isaiah text
is directed against the unrighteous within
Israel. This is not so clear, however, as
the prophet here seems to include all the
people of Israel in a general confession of
sin. But the final quotation, inv. 18, drawn
from Ps 36:1b (MT 36:2b; LXX 35:2b), again
manifests a shift of application, since it
is applied, in its original context, to “the
sinfulness of the wicked.”"

By citing several texts that denounce
the unrighteous, and applying them to
all people, including all Jews, he under-
scores the argument of 2:1-3:8 that, in
fact, not even faithful Jews can claim to
be “righteous.”"

Romans 9:30-10:21

A second passage containing many
quotations relevant to our investigation
comes in Romans 10. In 9:6-29, Paul has
sketched what to many seemed like a very
surprising turn in salvation history: Israel,
blessed and given so many privileges, is
failing to act on her privileges and experi-
ence the messianic salvation. In 9:30-10:21,
Paul pauses to consider more deeply the
reasons for this surprising turn of affairs.
He criticizes Israel for not responding to
God’s eschatological righteousness in
Christ. But a contrasting, though subor-
dinate, theme in this section, sounded
already in 9:24-26, is the positive response
of Gentiles to God'’s righteousness. Two
quotations of interest to us in 10:5-13 sup-
port this particular aspect of Paul’s argu-
ment. Each provides scriptural support
for the inclusion of the Gentiles, and each
does so with a word that becomes loaded

with theological importance in Romans:
i, “everyone, all.” The word occurs in
the theme statement of the letter, where
Paul emphasizes that the power of God
unleashed in the gospel leads to salvation
for “everyone who believes.” But Paul
immediately qualifies this “everyone” as
“the Jew first and then the Greek” (1:16).
This theme of “no distinction” recurs fre-
quently in the letter, Paul often uses nig
to signal the inclusion of Gentiles beside
Israel as equal recipients of God's grace
and judgment (see also 2:9-10; 3:9, 19,
22-23; 4:11, 16; 10:4; 11:32).

In the context we are considering, the
theme appears in the programmatic and
debated 10:4, which I translate, “For Christ
is the culmination of the law, so that there
might be righteousness for everyone who
believes.” Verses 5-13 expand on the final
words in this assertion, with the “every-
one” taken up particularly in vv. 11-13.
And here is where we find our two OT
quotations. The first is from Isa 28:16, a
text that Paul has already quoted (mixed
with Isaiah 8:14) in 9:33. He now, how-
ever, adds the word mic to the quotation:
“no one who believes in him will be put
to shame.” This addition has no textual
basis and is clearly a modification of the
text designed to bring out the point of
universality that Paul is focusing on at this
point in Romans. Verse 12 unpacks this
universality inherent in the “no one” of
the quotation, as Paul appeals to the uni-
versal lordship of Christ to show that there
can be “no distinction” between Jews and
Gentiles in God’s bestowment of his riches
of salvation. An implicit quotation of Joel
2:32 (LXX 3:5) in v. 13 furnishes further
scriptural proof: “Everyone who calls on
the name of the Lord will be saved.” Here
we have no modification of the text, since
the word éc is in the Septuagint, which
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Paul quotes verbatim. But we are prob-
ably dealing with a shift in application,
since the “everyone” in Joel appears to
refer to the people of Israel. Paul, on the
other hand, clearly extends the scope of
the “everyone” to include both Jews and
Gentiles in the new covenant people of
God. Just as interesting, but outside the
scope of our present inquiry, is the exten-
sion of the title Yahweh (Gk. kiproc) to
include Christ."s

The paragraph that follows, 10:14-21,
is of particular significance for our study,
with five quotations that bear on the
inclusion of the Gentiles. Identifying
the people that Paul is speaking about
in this paragraph is especially vital for
our study. Since Paul explicitly identifies
“Israel” as the object of his criticism in v.
19, the whole paragraph may be directed
to Israel. But the reference to Israel may
also suggest a shift in address, with the
earlier verses being directed to people
generally."® Perhaps it is best to conclude
that Paul addresses all people, but with
particular relevance to Israel.'” His point,
then, is that Israel cannot plead ignorance:
God has made his purposes clear in both
the OT (note the six OT quotations in vv.
14-21) and the worldwide proclamation of
the gospel. So the fault rests with Israel:
she has been “disobedient and obstinate”
(v. 21; cf. v. 16).

The first quotation for us to consider
comes in v. 16b, where Paul quotes
Isa 53:1, “Lord, who has believed our
report?”!* The question is clearly rhetori-
cal, Paul using it to show that the good
news preached by the messengers whom
God has sent (vv. 14-15) has been met with
widespread disobedience (v. 16a). Paul’s
application of the text is quite straight-
forward, once his hermeneutical axiom
about the relevance of these “servant of

the Lord” texts to the Christian era is
recognized.

Verse 17 focuses attention on the critical
step of “hearing” in the sequence of steps
leading to salvation that Paul outlined in
vv. 14-15. Paul now goes back to this step
and asks “have they not heard?” Paul’s
answer employs words that are taken
from Ps 19:4: “their voice has gone out
into all the earth, their words to the ends
of the world.”" No modification of the
text is present here,” but we are faced with
a striking shift in application.”’ For the
Psalm verse, of course, extols God's rev-
elation in nature. Yet the implied object of
the verb “heard” in Paul’s question must
be “the word of Christ”; “their voice”
and “their words” in the Psalm verse
must then refer to the voices and words
of Christian preachers (see vv. 14-16). The
simplest explanation for this application
is that Paul is not really “quoting” Ps 19:4.
After all, we have here no introductory
formula or quotation. Paul may simply
use the language of the psalm, with
the “echoes” of God's revelation that it
awakes, to assert the universal preaching
of the gospel.?

Paul now takes his demonstration of
Jewish disobedience one step further. In v.
19, he raises and rejects the possibility that
Israel’s hearing was a merely superficial
hearing, not accompanied by genuine
understanding. No, Paul affirms, Israel
has “known.” Paul quotes Deut 32:21b as
the first step in his demonstration from
Scripture of what Israel knew.” The words
Paul quotes state God’s “equivalent”
response to Israel’s idolatry: because
Israel has made God jealous with “what
is no god” (v. 21a), God will make Israel
“jealous”* with what is “no people.” The
phrase “no people” was probably the
catch phrase that drew Paul’s attention to
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this text, since he quotes the Hosea proph-
ecy about those who are “not my people”
becoming the people of God in 9:25-26.%
But the chapter, which rehearses the his-
tory of God's gracious acts on Israel’s
behalf and Israel’s stubborn and sinful
response to those acts, is one that Paul also
seems to have valued in its own right as an
important confirmation of his own view
of salvation history. Paul accordingly sees
in the words a prophecy of the mission
to the Gentiles: the inclusion of Gentiles
in the new people of God stimulates
the Jews to jealousy and causes Israel to
respond in wrath against this movement
in salvation history. OT scholars debate
about whether the “no people” in Deut
32:21 refers to an “uncivilized” nation
unworthy of the name “people”* or
whether it has the more theological sense
of a people whom God has not chosen.””
If it is the latter, Paul’s use of the text is
not far from its original meaning, and we
would have here a rather direct appropria-
tion of scripture.

But it is not only the “law” that antici-
pates the gospel and Israel’s negative reac-
tion to it; the “prophets” bear witness to
the same truth. In fact, Paul suggests, the
prophetic text testifies even more clearly
to these points: “Isaiah boldly says, ‘I was
found by those who did not seek me; 1
revealed myself to those who did not ask
for me.””* The quotation is from Isa 65:1.
A few scholars think that this verse refers
to Gentiles,” but the majority are surely
correct in thinking that the context of
Isaiah 64-65 requires that it be speaking
about Israel.*” We have here again, then, a
shift of application, as Paul applies to the
Gentiles a text that originally referred to
Israel. Paul may, of course, have simply
misunderstood the verse, assuming that
the description of the people in the second

part of the verse as “a nation that did not
call on my name” made a reference to
Gentiles obvious. But since the shift of
application we find here is evident else-
where in Romans, as we will see, we will
want to ask eventually whether Paul’s
interpretation is guided by an underlying
hermeneutical axiom.

Having applied Isa 65:1 in v. 20 to the
Gentiles, Paul now applies Isa 65:2 to
Israel, an application that matches the
original meaning of the text.”! The passage
stresses both God's constant offer of grace
to his people and their stubborn resistance
to that grace. But which is uppermost?
God’s continuing gracious concern for
Israel?*? Or Israel’s disobedience?”® The
question that this verse sparks in 11:1
might suggest that the latter is closer to
the truth. But we should probably not
choose between the two. Both the grace
of God in revealing himself and in reach-
ing out to Israel and Israel’s refusal to
respond to that grace are important for

Paul’s argument.

Romans 15:7-13

The third block of text significant for
our study features another catena of OT
quotations. The important summary
paragraph 15:7-13 is the conclusion to
Paul’s exhortation to the “weak” and the
“strong.” But many think that the para-
graph has an even wider significance,
arguing that the breadth of themes in
15:7-13 suggests that it should be seen as
the conclusion to the entire letter.* And
it is true that this paragraph alludes to
many of the themes that have dominated
Romans. Nevertheless, I think it is prefer-
able to see Paul’s allusion to some of the
larger themes of the letter as a means of
buttressing his final appeal to the “strong”
and the “weak.” He sets the local conflict
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in Rome against the panorama of salva-
tion history in order to stimulate them to
obedience.’

Paul’s emphasis on the inclusion within
the people of God of both Jews and Gen-
tiles is an appropriate last appeal to the
“weak” and “strong.” For I understand
the difference between these two groups
to be basically the issue of the continuing
applicability of the Jewish law. The fissure
between the two parties ran, then, largely
along ethnic lines. Paul’s “broadening” of
perspective, as he reminds his readers of
the new covenant inclusion of Jews and
Gentiles, provides the basic theological
undergirding for his plea that the “strong”
and the “weak” at Rome “receive one
another.”

Verses 8-9a summarizes one of the
central motifs of the letter: that God has
fulfilled the promise of the Abrahamic
covenant by bringing Gentiles into the
people of God through the gospel. For the
barrier between “strong” and “weak” is at
root the barrier between Jew and Gentile, a
barrier that Christ’s ministry dismantled.
Paul makes this clear by showing that
Christ provided both for the fulfillment of
God's promises to the Jews (v. 8) and for
the inclusion of Gentiles in glorifying God
(v.9a). The precise syntactical relationship
between these two assertions is not clear.
ButI think it is easiest to posit two parallel
purpose expressions dependent on v. 8a:

I say that Christ has become a ser-
vant of the circumcision for the sake
of the truth of God,

(a) in order to confirm the promises
made to the fathers;

(b) and in order that the Gentiles
might glorify God for the sake of
his mercy.*

Paul maintains a critical theological
balance basic to his argument in Romans:
the equality of Jew and Gentile and the sal-

vation-historical priority of the Jew (e.g.,
1:16b: the gospel is “for all who believe,”
but “for the Jew first”). Paul accomplishes
this here by using parallel statements to
describe the benefit that both Jews and
Gentiles derive from Christ’s mission—
promises made to the Jewish patﬁarchs
are confirmed and Gentiles are enabled
to glorify God for his mercy to them—
while at the same time subordinating the
blessing of the Gentiles to Christ’s mission
to the Jews in confirmation of God’s faith-
fulness. Thus Paul implicitly reminds the
“weak,” mainly Jewish Christians, that the
“strong,” mainly Gentile Christians, are
full members of the people of God: to use
the illustration of chap. 11, the Gentiles,
“wild olive shoots,” have been “grafted
in” (11:17). At the same time, however, he
reminds the “strong” that the status they
enjoy rests on a Jewish foundation: “the
root supports you” (11:18).%7

Paul’s customary kafwg yéypomtal (“as
it is written”) introduces the catena of
four OT quotations. Common to all the
quotations is the link-word “Gentiles,”
and the first three also feature the praise
of God. These elements suggest that Paul
may intend the quotations to provide OT
support for his assertion in v. 9a about the
Gentiles glorifying God. But the second
quotation, from Deut 32:43 LXX (v. 10),
links Gentiles and Jews together in the
praise of God, while the fourth, from Isa
11:10, bases the Gentiles” hope in God on
the Jewish Messiah. Probably, then, the
quotations support vv. 8-9a as a whole.
Paul cites every part of the OT—the
“writings” (vv. 9b and 11), the “law” (v.
10), and the “prophets” (v. 12)—to show
that the inclusion of Gentiles with Jews in
the praise of God has always been part of
God'’s purposes.

The first quotation is from Ps 18:49.%

69



Paul may cite this text simply because it
speaks of God being “praised” among the
Gentiles. But the speaker is David, and it
is possible that Paul read the psalm typo-
logically (as in his use of Psalm 69 in v. 3).
Thus Paul may cite the verse as a claim of
the risen Christ. And this possibility gains
credence when we note the context of the
verse that Paul quotes. For David’s praise
of God “among the Gentiles” is stimulated
by the fact that God has given him vic-
tory over Gentile nations. God has made
him “the head of the nations,” so that a
“people I did not know now serve me” (v.
43). It would fit Paul’s purposes perfectly
if he were attributing to Christ this praise
of God for the subduing of the Gentiles
under his messianic rule. Through his
death and resurrection, Gentiles who had
not known the righteous rule of the Lord
can now be brought into submission to
him, glorifying him for his mercy to them.
This opening quotation would then match
the last in the series, both focusing on the
way in which the Jewish king/Messiah
has brought Gentiles into submission.
The next quotation, in v. 10, comes from
an important source for Paul’s theology of
salvation history, the Song of Moses. In the
majority of MT manuscripts, Deut 32:43
reads my o wn, “Praise his people,
Gentiles.” But the LXX, with support in at
least one medieval Hebrew MS and possi-
bly in a Qumran MS, reads edpparvinre €dum
pete tod Aol avtol, “Praise, Gentiles, with
his people.”* This version, which invites
the Gentiles to praise God along with
Israel, obviously suits Paul’s purposes
better, and we may have here, then, a
modification of the text. But we need to be
cautious about this conclusion, since the
Hebrew text tradition is, as we have seen,
by no means clear. Significantly, most Eng-
lish versions adopt the Septuagint textual

tradition at this point, and this may have
been the standard text in Paul’s day.

Paul next quotes another OT verse—Ps
117:1—that calls on Gentiles to praise “the
Lord.” As Richard Hays points out, Paul’s
use of this verse may again suggest that he
chooses OT texts to quote partly because
of contextual factors: the second (and
only other) verse of this psalm cites God's
“mercy” (€kebc) and “truth” (&nfele) as
reasons for this praise, the exact blessings
that Paul has cited in vv. 8-9a as reason to
praise God.*

Paul’s final quotation comes from Isa
11:10. The wording is again very close to
the LXX, although in this case the LXX dif-
fers from the MT. For the Hebrew speaks
of the root of Jesse standing “as a signal to
the peoples” and of the Gentiles “inquir-
ing” of him. With its reference to the shoot
of Jesse “arising”—a possible allusion to
Jesus’ resurrection*—to “rule” the Gen-
tiles and to the Gentiles” “hoping”—a key
word in this section (cf. vv. 4, 12)—the LXX
rendering obviously suits Paul’s purposes
better than the MT. So we might have here
a modification of the text. Nevertheless,
the basic meaning of the text is the same
in both versions; either would allow Paul
to make the point he wants to make: that
the Gentiles’ participation in the praise
of God (vv. 9b-11) comes as a result of the
work of “the shoot of Jesse,” a messianic
designation.” Once more, Paul may cite
this text partly because of its context: Isa-
iah 11 goes on to refer to God’s gathering
of the “remnant” of Israel from among

the nations.*

Romans 9:6-29

The final block of texts comes in Paul’s
discussion of Israel in Rom 9:6-29. Nine
quotations are found here, and they can
be divided into two categories. Eight of
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